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Majjhima Nikaya
@39. Maha-Assapura Sutta

- The Greater Discourse at Assapura

1. THUS HAVE | HEARD.

On one occasion the Blessed One was living in the Angan country at a town of the
Angans named Assapura. There the Blessed One addressed the bhikkhus thus:
“Bhikkhus.”

- “Venerable sir,” they replied. The Blessed One said this:

2. “‘Recluses, recluses,” bhikkhus, that is how people perceive you. And when you are
asked, ‘What are you?’, you claim that you are recluses. Since that is what you are
designated and what you claim to be, you should train thus: ‘We will undertake and
practise those things that make one a recluse, that make one a brahmin, so that our
designations may be true and our claims genuine, and so that the services of those
whose robes, almsfood, resting place, and medicinal requisites we use shall bring
them great fruit and benefit, and so that our going forth shall not be in vain but

fruitful and fertile.

(CONDUCT AND LIVELIHOOD)

3. “And what, bhikkhus, are the things that make one a recluse, that make one a
brahmin?

Bhikkhus, you should train thus: ‘We will be possessed of shame and fear of
wrongdoing.” Now, bhikkhus, you may think thus: ‘We are possessed of shame and
fear of wrongdoing. That much is enough, that much has been done, the goal of
recluseship has been reached, there is nothing more for us to do’; and you may rest
content with that much. Bhikkhus, | inform you, | declare to you: You who seek the
recluse’s status, do not fall short of the goal of recluseship while there is more to be
done.

4. “What more is to be done?

Bhikkhus, you should train thus: ‘Our bodily conduct shall be purified, clear and open,
flawless and restrained, and we will not laud ourselves and disparage others on
account of that purified bodily conduct.” Now, bhikkhus, you may think thus: ‘We are
possessed of shame and fear of wrongdoing and our bodily conduct has been
purified.

That much is enough, that much has been done, the goal of recluseship has been

reached, there is nothing more for us to do’; and you may rest content with that
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much. Bhikkhus, | inform you, | declare to you: You who seek the recluse’s status, do
not fall short of the goal of recluseship while there is more to be done.

5. “What more is to be done?

Bhikkhus, you should train thus: ‘Our verbal conduct shall be purified, clear and open,
flawless and restrained, and we will not laud ourselves and disparage others on
account of that purified verbal conduct.’

Now, bhikkhus, you may think thus: ‘We are possessed of shame and fear of
wrongdoing, our bodily conduct has been purified, and our verbal conduct has been
purified. That much is enough ... ’; and you may rest content with that much.
Bhikkhus, | inform you, | declare to you: You who seek the recluse’s status, do not fall
short of the goal of recluseship while there is more to be done.

6. “What more is to be done?

Bhikkhus, you should train thus: ‘Our mental conduct shall be purified, clear and
open, flawless and restrained, and we will not laud ourselves and disparage others
on account of that purified mental conduct.” Now, bhikkhus, you may think thus: ‘We
are possessed of shame and fear of wrongdoing, our bodily conduct and verbal
conduct have been purified, and our mental conduct has been purified. That much is
enough ...”; and you may rest content with that much. Bhikkhus, I inform you, |
declare to you: You who seek the recluse’s status, do not fall short of the goal of
recluseship while there is more to be done.

7. “What more is to be done?

Bhikkhus, you should train thus: ‘Our livelihood shall be purified, clear and open,
flawless and restrained, and we will not laud ourselves and disparage others on
account of that purified livelihood.” Now, bhikkhus, you may think thus: ‘We are
possessed of shame and fear of wrongdoing, our bodily conduct, verbal conduct, and
mental conduct have been purified, and our livelihood has been purified. That much
is enough ... ’; and you may rest content with that much.

Bhikkhus, | inform you, | declare to you: You who seek the recluse’s status, do not fall

short of the goal of recluseship while there is more to be done.

(RESTRAINT OF THE SENSES)

8. “What more is to be done?
Bhikkhus, you should train thus: ‘We will guard the doors of our sense faculties. On
seeing a form with the eye, we will not grasp at its signs and features. Since, if we left
the eye faculty unguarded, evil unwholesome states of covetousness and grief might
invade us, we will practise the way of its restraint, we will guard the eye faculty, we
will undertake the restraint of the eye faculty. On hearing a sound with the ear ... On
smelling an odour with the nose ... On tasting a flavour with the tongue ... On
touching a tangible with the body ... On cognizing a mind-object with the mind, we
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will not grasp at its signs and features. Since, if we left the mind faculty unguarded,
evil unwholesome states of covetousness and grief might invade us, we will practise
the way of its restraint, we will guard the mind faculty, we will undertake the
restraint of the mind faculty.” Now, bhikkhus, you may think thus: “We are possessed
of shame and fear of wrongdoing, our bodily conduct, verbal conduct, mental
conduct, and livelihood have been purified, and we guard the doors of our sense
faculties. That much is enough ... ’; and you may rest content with that much.
Bhikkhus, | inform you, | declare to you: You who seek the recluse’s status, do not fall

short of the goal of recluseship while there is more to be done.

(MODERATION IN EATING)

9. “What more is to be done?

Bhikkhus, you should train thus: ‘We will be moderate in eating. Reflecting wisely, we
will take food neither for amusement nor for intoxication nor for the sake of physical
beauty and attractiveness, but only for the endurance and continuance of this body,
for ending discomfort, and for assisting the holy life, considering: “Thus | shall
terminate old feelings without arousing new feelings and | shall be healthy and
blameless and shall live in comfort.”“Now, bhikkhus, you may think thus: ‘We are
possessed of shame and fear of wrongdoing, our bodily conduct, verbal conduct,
mental conduct, and livelihood have been purified, we guard the doors of our sense
faculties, and we are moderate in eating. That much is enough ... ’; and you may rest
content with that much. Bhikkhus, I inform you, | declare to you: You who seek the
recluse’s status, do not fall short of the goal of recluseship while there is more to be
done.

(WAKEFULNESS)

10. “What more is to be done?

Bhikkhus, you should train thus: “‘We will be devoted to wakefulness. During the day,
while walking back and forth and sitting, we will purify our minds of obstructive
states. In the first watch of the night, while walking back and forth and sitting, we will
purify our minds of obstructive states. In the middle watch of the night we will lie
down on the right side in the lion’s pose with one foot overlapping the other, mindful
and fully aware, after noting in our minds the time for rising. After rising, in the third
watch of the night, while walking back and forth and sitting, we will purify our minds
of obstructive states.” Now, bhikkhus, you may think thus: ‘We are possessed of
shame and fear of wrongdoing, our bodily conduct, verbal conduct, mental conduct,
and livelihood have been purified, we guard the doors of our sense faculties, we are
moderate in eating, and we are devoted to wakefulness. That much is enough ...’;

and you may rest content with that much. Bhikkhus, | inform you, | declare to you:
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You who seek the recluse’s status, do not fall short of the goal of recluseship while

there is more to be done.

(MINDFULNESS AND FULL AWARENESS)

11. “What more is to be done?

Bhikkhus, you should train thus: ‘We will be possessed of mindfulness and full
awareness. We will act in full awareness when going forward and returning; we will
act in full awareness when looking ahead and looking away; we will act in full
awareness when flexing and extending our limbs; we will act in full awareness when
wearing our robes and carrying our outer robe and bowl; we will act in full awareness
when eating, drinking, consuming food, and tasting; we will act in full awareness
when defecating and urinating; we will act in full awareness when walking, standing,
sitting, falling asleep, waking up, talking, and keeping silent.” Now, bhikkhus, you may
think thus: ‘We are possessed of shame and fear of wrongdoing, our bodily conduct,
verbal conduct, mental conduct, and livelihood have been purified, we guard the
doors of our sense faculties, we are moderate in eating, we are devoted to
wakefulness, and we are possessed of mindfulness and full awareness. That much is
enough, that much has been done, the goal of recluseship has been reached, there is
nothing more for us to do’; and you may rest content with that much. Bhikkhus, |
inform you, | declare to you: You who seek the recluse’s status, do not fall short of
the goal of recluseship while there is more to be done.

(ABANDONING OF THE HINDRANCEYS)

12. “What more is to be done?

Here, bhikkhus, a bhikkhu resorts to a secluded resting place: the forest, the root of a
tree, a mountain, a ravine, a hillside cave, a charnel ground, a jungle thicket, an open
space, a heap of straw.

13. “On returning from his almsround, after his meal he sits down, folding his legs
crosswise, setting his body erect and establishing mindfulness before him.
Abandoning covetousness for the world, he abides with a mind free from
covetousness; he purifies his mind from covetousness. Abandoning ill will and hatred,
he abides with a mind free from ill will, compassionate for the welfare of all living
beings; he purifies his mind from ill will and hatred. Abandoning sloth and torpor, he
abides free from sloth and torpor, percipient of light, mindful and fully aware; he
purifies his mind from sloth and torpor. Abandoning restlessness and remorse, he
abides unagitated with a mind inwardly peaceful; he purifies his mind from
restlessness and remorse. Abandoning doubt, he abides having gone beyond doubt,
unperplexed about wholesome states; he purifies his mind from doubt.

14. “Bhikkhus, suppose a man were to take a loan and undertake business and his
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business were to succeed so that he could repay all the money of the old loan and
there would remain enough extra to maintain a wife; then on considering this, he
would be glad and full of joy. Or suppose a man were afflicted, suffering and gravely
ill, and his food would not agree with him and his body had no strength, but later he
would recover from the affliction and his food would agree with him and his body
would regain strength; then on considering this, he would be glad and full of joy. Or
suppose a man were imprisoned in a prisonhouse, but later he would be released
from prison, safe and secure, with no loss to his property; then on considering this,
he would be glad and full of joy. Or suppose a man were a slave, not self-dependent
but dependent on others, unable to go where he wants, but later on he would be
released from slavery, self-dependent, independent of others, a freed man able to go
where he wants; then on considering this, he would be glad and full of joy. Or
suppose a man with wealth and property were to enter a road across a desert, but
later on he would cross over the desert, safe and secure, with no loss to his property;
then on considering this, he would be glad and full of joy. So too, bhikkhus, when
these five hindrances are unabandoned in himself, a bhikkhu sees them respectively
as a debt, a disease, a prisonhouse, slavery, and a road across a desert. But when
these five hindrances have been abandoned in himself, he sees that as freedom from

debt, healthiness, release from prison, freedom from slavery, and a land of safety.

(THE FOUR JHANAS)

15. “Having abandoned these five hindrances, imperfections of the mind that
weaken wisdom, quite secluded from sensual pleasures, secluded from
unwholesome states, he enters upon and abides in the first jhana, which is
accompanied by applied and sustained thought, with rapture and pleasure born of
seclusion. He makes the rapture and pleasure born of seclusion drench, steep, fill,
and pervade this body, so that there is no part of his whole body unpervaded by the
rapture and pleasure born of seclusion. Just as a skilled bath man or a bath man’s
apprentice heaps bath powder in a metal basin and, sprinkling it gradually with water,
kneads it until the moisture wets his ball of bath powder, soaks it, and pervades it
inside and out, yet the ball itself does not ooze; so too, a bhikkhu makes the rapture
and pleasure born of seclusion drench, steep, fill, and pervade this body, so that
there is no part of his whole body unpervaded by the rapture and pleasure born of
seclusion.
16. “Again, bhikkhus, with the stilling of applied and sustained thought, a bhikkhu
enters upon and abides in the second jhana, which has self-confidence and
singleness of mind without applied and sustained thought, with rapture and pleasure
born of concentration. He makes the rapture and pleasure born of concentration
drench, steep, fill, and pervade this body, so that there is no part of his whole body
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unpervaded by the rapture and pleasure born of concentration. Just as though there
were a lake whose waters welled up from below and it had no inflow from east, west,
north, or south, and would not be replenished from time to time by showers of rain,
then the cool fount of water welling up in the lake would make the cool water drench,
steep, fill, and pervade the lake, so that there would be no part of the whole lake
unpervaded by cool water; so too, a bhikkhu makes the rapture and pleasure born of
concentration drench, steep, fill, and pervade this body, so that there is no part of his
whole body unpervaded by the rapture and pleasure born of concentration.

17. “Again, bhikkhus, with the fading away as well of rapture, a bhikkhu abides in
equanimity, and mindful and fully aware, still feeling pleasure with the body, he
enters upon and abides in the third jhana, on account of which noble ones announce:
‘He has a pleasant abiding who has equanimity and is mindful.” He makes the
pleasure divested of rapture drench, steep, fill, and pervade this body, so that there
is no part of his whole body unpervaded by the pleasure divested of rapture. Just as,
in a pond of blue or red or white lotuses, some lotuses that are born and grow in the
water thrive immersed in the water without rising out of it, and cool water drenches,
steeps, fills, and pervades them to their tips and their roots, so that there is no part
of all those lotuses unpervaded by cool water; so too, a bhikkhu makes the pleasure
divested of rapture drench, steep, fill, and pervade this body, so that there is no part
of his whole body unpervaded by the pleasure divested of rapture.

18. “Again, bhikkhus, with the abandoning of pleasure and pain, and with the
previous disappearance of joy and grief, a bhikkhu enters upon and abides in the
fourth jhana, which has neither-pain-nor-pleasure and purity of mindfulness due to
equanimity. He sits pervading this body with a pure bright mind, so that there is no
part of his whole body unpervaded by the pure bright mind. Just as though a man
were sitting covered from the head down with a white cloth, so that there would be
no part of his whole body unpervaded by the white cloth; so too, a bhikkhu sits
pervading this body with a pure bright mind, so that there is no part of his whole
body unpervaded by the pure bright mind.

(THE THREE TRUE KNOWLEDGEYS)
19. “When his concentrated mind is thus purified, bright, unblemished, rid of

imperfection, malleable, wieldy, steady, and attained to imperturbability, he directs it
to knowledge of the recollection of past lives. He recollects his manifold past lives,
that is, one birth, two births ... (as Sutta 4, §27) ... Thus with their aspects and
particulars he recollects his manifold past lives. Just as a man might go from his own
village to another village and then back again to his own village, he might think: ‘I
went from my own village to that village, and there | stood in such a way, sat in such
a way, spoke in such a way, kept silent in such a way; and from that village | went to
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that other village, and there | stood in such a way, sat in such a way, spoke in such a
way, kept silent in such a way; and from that village | came back again to my own
village.!” So too, a bhikkhu recollects his manifold past lives ... Thus with their aspects
and particulars he recollects his manifold past lives.

20. “When his concentrated mind is thus purified, bright, unblemished, rid of
imperfection, malleable, wieldy, steady, and attained to imperturbability, he directs it
to knowledge of the passing away and reappearance of beings ... (as Sutta 4, §29) ...
Thus with the divine eye, which is purified and surpasses the human, he sees beings
passing away and reappearing, inferior and superior, fair and ugly, fortunate and
unfortunate, and he understands how beings pass on according to their actions. Just
as though there were two houses with doors and a man with good sight standing
there between them saw people entering the houses and coming out and passing to
and fro, so too, with the divine eye, which is purified and surpasses the human, a
bhikkhu sees beings passing away and reappearing ... and he understands how beings
pass on according to their actions.

21. “When his concentrated mind is thus purified, bright, unblemished, rid of
imperfection, malleable, wieldy, steady, and attained to imperturbability, he directs it
to knowledge of the destruction of the taints. He understands as it actually is: ‘This is
suffering’; ... ‘This is the origin of suffering’; ... ‘This is the cessation of

suffering’; ... ‘This is the way leading to the cessation of suffering’; ... 'These are the
taints’; ... ‘This is the origin of the taints’; ... ‘This is the cessation of the

taints’; ... ‘This is the way leading to the cessation of the taints.

“When he knows and sees thus, his mind is liberated from the taint of sensual desire,
from the taint of being, and from the taint of ignorance. When it is liberated there
comes the knowledge: ‘It is liberated.” He understands: ‘Birth is destroyed, the holy
life has been lived, what had to be done has been done, there is no more coming to
any state of being.’

“Just as if there were a lake in a mountain recess, clear, limpid, and undisturbed, so
that a man with good sight standing on the bank could see shells, gravel, and pebbles,
and also shoals of fish swimming about and resting, he might think: ‘There is this lake,
clear, limpid, and undisturbed, and there are these shells, gravel, and pebbles, and
also these shoals of fish swimming about and resting.” So too, a bhikkhu understands
as it actually is: ‘This is suffering.’ ... He understands: ‘Birth is destroyed, the holy life
has been lived, what had to be done has been done, there is no more coming to any

state of being’

(THE ARAHANT)

22. “Bhikkhus, a bhikkhu such as this is called a recluse, a brahmin, one who has
been washed, one who has attained to knowledge, a holy scholar, a noble one, an

24



arahant.

23. “And how is a bhikkhu a recluse? He has quieted down evil unwholesome states
that defile, bring renewal of being, give trouble, ripen in suffering, and lead to future
birth, ageing, and death. That is how a bhikkhu is a recluse.

24. “And how is a bhikkhu a brahmin? He has expelled evil unwholesome states that
defile ... and lead to future birth, ageing, and death. That is how a bhikkhu is a
brahmin.

25. “And how is a bhikkhu one who has been washed? He has washed off evil
unwholesome states that defile ... and lead to future birth, ageing, and death. That is
how a bhikkhu is one who has been washed.

26. “And how is a bhikkhu one who has attained to knowledge? He has known evil
unwholesome states that defile ... and lead to future birth, ageing, and death. That is
how a bhikkhu is one who has attained to knowledge.

27. “And how is a bhikkhu a holy scholar? The evil unwholesome states that defile ...
and lead to future birth, ageing, and death, have streamed away from him. That is
how a bhikkhu is a holy scholar.

28. “And how is a bhikkhu a noble one? Evil unwholesome states that defile ... and
lead to future birth, ageing, and death, are far away from him. That is how a bhikkhu
is a noble one.

29. “And how is a bhikkhu an arahant? Evil unwholesome states that defile, bring
renewal of being, give trouble, ripen in suffering, and lead to future birth, ageing,
and death, are far away from him. That is how a bhikkhu is an arahant.”

That is what the Blessed One said. The bhikkhus were satisfied and delighted in the
Blessed One’s words.

@40.Cula-Assapura Sutta

- The Shorter Discourse at Assapura

1. THUS HAVE | HEARD.

On one occasion the Blessed One was living in the Angan country at a town of the

Angans named Assapura. There the Blessed One addressed the bhikkhus thus:

“Bhikkhus.” - “Venerable sir,” they replied. The Blessed One said this:

2. “‘Recluses, recluses,” bhikkhus, that is how people perceive you. And when you are

asked, ‘What are you?’ you claim that you are recluses. Since that is what you are

designated and what you claim to be, you should train thus: “We will practise the way
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proper to the recluse so that our designations may be true and our claims genuine,
and so that the services of those whose robes, almsfood, resting place, and medicinal
requisites we use shall bring them great fruit and benefit, and so that our going forth
shall not be in vain but fruitful and fertile.

3. “How, bhikkhus, does a bhikkhu not practise the way proper to the recluse? For so
long as a bhikkhu who is covetous has not abandoned covetousness, who has a mind
of ill will has not abandoned ill will, who is angry has not abandoned anger, who is
revengeful has not abandoned revenge, who is contemptuous has not abandoned
contempt, who is domineering has not abandoned his domineering attitude, who is
envious has not abandoned envy, who is avaricious has not abandoned avarice, who
is fraudulent has not abandoned fraud, who is deceitful has not abandoned deceit,
who has evil wishes has not abandoned evil wishes, who has wrong view has not
abandoned wrong view, for so long he does not practise the way proper to the
recluse, | say, because of his failure to abandon these stains for the recluse, these
faults for the recluse, these dregs for the recluse, which are grounds for rebirth in a
state of deprivation and whose results are to be experienced in an unhappy
destination.

4. “Suppose the weapon called a mataja, well whetted on both edges, were enclosed
and encased in a patchwork sheath. | say that such a bhikkhu’s going forth is
comparable to that.

5. “l do not say that the recluse’s status comes about in a patchwork-cloak wearer
through the mere wearing of the patchwork cloak, nor in a naked ascetic through
mere nakedness, nor in a dweller in dust and dirt through mere dust and dirt, nor in
a washer in water through mere washing in water, nor in a treeroot dweller through
mere dwelling at the root of a tree, nor in an open-air dweller through mere dwelling
in the open air, nor in a practitioner of continuous standing through mere continuous
standing, nor in a taker of food at stated intervals through mere taking of food at
stated intervals, nor in a reciter of incantations through mere recitation of
incantations; nor do | say that the recluse’s status comes about in a matted-hair
ascetic through mere wearing of the hair matted.

6. “Bhikkhus, if through the mere wearing of the patchwork cloak a patchwork-cloak
wearer who was covetous abandoned covetousness, who had a mind of ill will
abandoned ill will ... who had wrong view abandoned wrong view, then his friends
and companions, his kinsmen and relatives, would make him a patchwork-cloak
wearer as soon as he was born and have him undertake the patchwork-cloak wearing
thus: ‘Come, my dear, be a patchwork-cloak wearer so that, as a patchwork-cloak
wearer, when you are covetous you will abandon covetousness, when you have a

mind of ill will you will abandon ill will ... when you have wrong view you will
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abandon wrong view.” But | see here a patchwork-cloak wearer who is covetous, who
has a mind of ill will ... who has wrong view; and that is why | do not say that the
recluse’s status comes about in a patchwork-cloak wearer through the mere wearing
of the patchwork cloak.

“If through mere nakedness a naked ascetic who was covetous abandoned
covetousness ... If through mere dust and dirt ... if through mere washing in water ...
If through mere dwelling at the root of a tree ... If through mere dwelling in the open
air ... If through mere continuous standing ... If through mere taking of food at stated
intervals ... If through mere recitation of incantations ... If through mere wearing of
the hair matted ...... and that is why | do not say that the recluse’s status comes about
in a matted-hair ascetic through the mere wearing of the hair matted.

7. “How, bhikkhus, does a bhikkhu practise the way proper to the recluse? When any
bhikkhu who was covetous has abandoned covetousness, who had a mind of ill will
has abandoned ill will, who was angry has abandoned anger, who was revengeful has
abandoned revenge, who was contemptuous has abandoned contempt, who was
domineering has abandoned his domineering attitude, who was envious has
abandoned envy, who was avaricious has abandoned avarice, who was fraudulent
has abandoned fraud, who was deceitful has abandoned deceit, who had evil wishes
has abandoned evil wishes, who had wrong view has abandoned wrong view, then
he practises the way proper to the recluse, | say, because of his abandoning these
stains for the recluse, these faults for the recluse, these dregs for the recluse, which
are grounds for rebirth in a state of deprivation and whose results are to be
experienced in an unhappy destination.

8. “He sees himself purified of all these evil unwholesome states, he sees himself
liberated from them. When he sees this, gladness is born in him. When he is glad,
rapture is born in him; in one who is rapturous, the body becomes tranquil; one
whose body is tranquil feels pleasure; in one who feels pleasure, the mind becomes
concentrated.

9. “He abides pervading one quarter with a mind imbued with loving-kindness,
likewise the second, likewise the third, likewise the fourth; so above, below, around,
and everywhere, and to all as to himself, he abides pervading the all-encompassing
world with a mind imbued with loving-kindness, abundant, exalted, immeasurable,
without hostility and without ill will.

10-12. “He abides pervading one quarter with a mind imbued with compassion ...
with a mind imbued with appreciative joy ... with a mind imbued with equanimity ...
abundant, exalted, immeasurable, without hostility and without ill will.

13. “Suppose there were a pond with clear, agreeable cool water, transparent, with

smooth banks, delightful. If a man, scorched and exhausted by hot weather, weary,
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parched, and thirsty, came from the east or from the west or from the north or from
the south or from where you will, having come upon the pond he would quench his
thirst and his hot-weather fever. So too, bhikkhus, if anyone from a clan of nobles
goes forth from the home life into homelessness, and after encountering the
Dhamma and Discipline proclaimed by the Tathagata, develops loving-kindness,
compassion, appreciative joy, and equanimity, and thereby gains internal peace, then
because of that internal peace he practises the way proper to the recluse, | say. And
if anyone from a clan of brahmins goes forth ... If anyone from a clan of merchants
goes forth ... If anyone from a clan of workers goes forth from the home life into
homelessness, and after encountering the Dhamma and Discipline proclaimed by the
Tathagata, develops loving-kindness, compassion, appreciative joy, and equanimity,
and thereby gains internal peace, then because of that internal peace he practises
the way proper to the recluse, | say.

14. “Bhikkhus, if anyone from a clan of nobles goes forth from the home life into
homelessness, and by realising for himself with direct knowledge here and now
enters upon and abides in the deliverance of mind and deliverance by wisdom that
are taintless with the destruction of the taints, then he is already a recluse because
of the destruction of the taints. And if anyone from a clan of brahmins goes forth ... If
anyone from a clan of merchants goes forth ... If anyone from a clan of workers goes
forth from the home life into homelessness, and by realising for himself with direct
knowledge here and now enters upon and abides in the deliverance of mind and
deliverance by wisdom that are taintless with the destruction of the taints, then he is
already a recluse because of the destruction of the taints.”

That is what the Blessed One said. The bhikkhus were satisfied and delighted in the

Blessed One’s words.

28



(ABREfR&E) LhE

adg -

IERREES TR HE R () 2= -
1. CREFE 1041 X)) - { ABRERSRLK)
2. (BEZERY 10.177 & : (AEREK)

3. AN 10.177 Janussonin Sutta: To Janussonin

@ (FEFE 1041 &)  ( ABRERARLK)

W : —F  MEEESWARECTE - & BEEEE > XK
sEfBAT - BEHEEHER > RPE > BRe—mE  afis " EE8 | K
B BT B » R [B.0F » =fItHE | 47
BZR?

EEERN T IE—mE - ECREEMEFE  BESEIRE
'] DUEH » MU EHERR - E4ETE ~ A - AFE - 54
ANFERE » ARLFIREE -

(LS ) TR - A A B ATR ) BEE T
B A R HRHBEEE - A FPRA ) REESE
BBV R B0 » T —EYA SR -

BEER] | BABT  F—RBARNGHR  EEEER AR
R "R ©

REMAH BB EANRBABTE HEREERZ ? 4

REEGRT T EAF R ER - MEAEARSLSE - ZHHR
AR » EARBABTERRL © 4

REMBM " EE | BERARER - R EARSRAET -
INEERRURAERE R ABE - WERRHEERZ ? |

PREEEERT | " RAERT R - BURKEA EA RSB - EE
o BR ALk L B R [ fEaER ) - BEHMN B EHAR - BOfERTE
S > TfdiE T RZEM - |

MO - T THETTH > MESHER ? |

29



PREEREErRT | T A ARETE  FEIE - 12 +FEFE - 4
(EPeELE) B » MEEPIIEER]  IEEBE oL Ritisd
it~ ABRER R ~ BT - sEHERR o BEEFT | BRI - S EIURAER
1 DAL e/ DP TEREEF TSRS ~ RN - YRR AR B
R IMEREEE - KRR TEEEEERR - 5EETRE
REEESLEBT - UAREIIE - BZHER  BELR  FTEZH
BERELZ -

HEEP] | HEMERR AR TIRIER, » fltizA/br 4888
FT» TIBEZ L8380 ~ RIRER & » 528 » GHohis - B A - &
ZHEE KRS > TI2EHRE -

BR - BEEFT | BERRER B R 28 ME -
KHRER & > TyEAEBR A,

EEP] | BRAMETTHE » Toa SR - RKRRF -

4 RIREFIRIMEATER - BEEE > (CAEX -

@ (WXE) +7A 1771 & : (EEK)

(01) —Hf ZEEM AR HEFTE L R £ ELH B T AR ER
BEHRZEC RS —H -

(02) BR—HZEFEFEREOHES " BES | REFEREF AN
5 - B T EHR AN ARG - < IRBIImE
ZHATHE - o BER | FEARN S RBMER? &2
BMGZAMER? |

(03) "ZREEF] | BERAMEESH - HIFHERAR - |

(04) "HEE | MERBERI? AFERIFHEERIR? |

(5a) "ZREEFT | LERA A - R~ REEE AT ~ EEERE » BEREE -
BREGE - FERGE - AEA - ARG - AR RS Rasmm AR
HifEk - BERIRER » HRMAE IS Z RIMVEGZ(E - 2288 | 1T
FEAHIERR - PMERBRE NS ZAGHE °

(5b) ZZEFT | BR - MR - A E&RE... 12 AR BER
ST AERELE - FEIREER > IKEEFBZ RIMGME(E < &

30



Z2FT | BET53EMEER - RNEREBEASSZAM -

(5¢) ZZEFT | B > MR - B —HERERAE - B EEHEY - BEAHYT ~
REEERIERE - RERERIRE - REERSoE ~ FREEDRSE - MEA - BEL -
BIER » W BRm&EmMEN AZAZE - (RN ERE - RARNE
(- BEF | BLTIEMERER - WMEEREEN G2 -

(5d) ZEggEFT | B MEE % st HE.CHBIER 5
BRARER AN R Z AFZE - BRI R R Een 22 - 224807 |
BET5FETERERE » MR B A2 -

(5e) &ZEFT | BX > WEAF—EE  &&E... 12... AR FHE
ARSI AR AR VR - IR R » IKERABA B 2 RVEaZAE
Nt Z BHA ~ JA ~ BB ~ IN&FTiis |mhanZeE - ZKEE
FT ! BET5MHER . - IMF R BTS2 -

(6a) "EER | EFRMAZHBING  FERTMEER  RIFEZHAR
iiiid: | Y

(6b) " ZZEFT | Hfhdansk T BN LN EIERER S SHAMAM -

(6c) 'EES | EfmHBINSG  NERFHEER » Eftrdpddr
HBIM&EIN N ERAHER - HlsEZHARER? |

(6d) "ZZEFT | RAIRRF - HERREGSFBMEG S EEE
ERR -

EEEFT | MH > HEIEEE -

(07) "HEZRFEIEHERRI R AER? |

(8a) " ZEZEFT | FRENFEIEMEIERE I GRS - ZKEEFT | bR - A—8FE

medE ~ ANEEEY ~ AKHBAT ~ ERGHEE - BEREE - BEsE RBEE - A
B - AEL AR HiE K -8B -FEF -
PR~ RRIDFT ~ ZEEFT - B BapEmENR AR > #
BIRRE > 28 ~ 88~ B - B -
ZEEM ) (&) Rt - &4 ~ REEEL ~ 81T ~ EERIERE ~ Bk
[EIRE ~ BEeE - FEfeE - FEA - AL - AR B
MEMERRZHE X (AR g - R K- T -B-F
BE IR~ £~ BRI - BEFTH BRRIRERE - 28
X~ B - EEHE -

(8b)EZEFT | B > BER » B —EHERAE ~ NEHL ~ AT ~ EERHERE
BEERE ~ BEsE - B0t - AEM - AlRL - AR s
RK-K-F-B-FBF K5 BERNRDFT - Z&EFT - %

31



BIRGRMERNEZRE. ... 528 .. ERGFZHE. ... 52 ...
ARFEZ A - BTN R - 8 ~ 88~ B - EEHE -
ZEEFT ) (HF ) RIbt - #eds - NEEHL - AT ~ BERERE - B
[H5E ~ BEEE  FEEE - AE AL - ARRZE - 5K
AR % X (A R K- KK -E-F >
BE K2 BRI - BEFTZH > RAIREDR > Z&
88 - BT

(9a) 2248 | B2 HhBR - B — &R - BN BEEL - R T
FERESE - ARRERSE - BERRSSE - BEMEGE - E - BIEO A
ER ik K- R T -8B -F-FF K2 BERD
F~ Z&FT - REEGEMENRAZHE - HERER - ZAZ
R
£ZEFT | (AR ) Rt - BiReAE - BEREREL  BEACHT ~ B
Hiog - BEARRTEE - MERRESE - ARRERRGE - A L - AE
RZ8 HERadmEN A » X (HR )R 80 K
BFBE K2 BENIDM -~ BEFIZH BRI
Hi » RAZTDEK

(9b)ZEEEFT | BK - iR - B — &R - [ EER - BEaCHHT -
REREAERE ~ WIS - BERREAE - BERERREE - fREAK - RHRL ]
AER R - K K -8B -F -BF K T - EER
/DR ~ ZREEFT - B BRAEIM AN R Z R - BETRGR - 2R
TR -
£EEFT ) (AR ) RG> B - RS - BEAKHTT - B
FEDESE - MEMERTSE - BERREEE - ARERRSE - K WL - )
HIERZE R RGEMAERRKZ I L(HR )& 8K
KF-B-FBF K5 BERDM - BEFIZH - %
BIRBE » RRZ AR °
REEFT | MEEIRER -

(10) "HASR | BEE | REAR | BEE | BEMGEREH - Fr
IVE-RD iZ=Floie SRR

(11) T2 > ZREEFT | 2REEFT | MEEIRmR -

(12) "9pEk | PR | SR | [EOEBEELNE - (FEREEL
FENRE  BREKNET » SHRFRE 42 > EERL
BEZ G EMEREE - BRtE » RS ERIEE M LR - ]

32



HESRTRRHEREE > KSDRIZFHHERR -

@AN 10.177 Janussonin Sutta: To Janussonin
(On Offerings to the Dead) translated from the Pali by Thanissaro
Bhikkhu © 2004-2012

(01)Then Janussonin the brahman went to the Blessed One and, on
arrival, exchanged courteous greetings with him. After an exchange
of friendly greetings & courtesies, he sat to one side.

(02)As he was sitting there, he said to the Blessed One, "Master
Gotama, you know that we brahmans give gifts, make offerings,
[saying,] 'May this gift accrue to our dead relatives. May our dead
relatives partake of this gift.' Now, Master Gotama, does that gift
accrue to our dead relatives? Do our dead relatives partake of that
gift?"

(03)"In possible places, brahman, it accrues to them, but not in
impossible places."

(04)"And which, Master Gotama, are the possible places? Which are
the impossible places?"

(5a)"There is the case, brahman, where a certain person takes life,
takes what is not given, engages in sensual misconduct, engages in
false speech, engages in divisive speech, engages in abusive speech,
engages in idle chatter, is covetous, bears ill will, and has wrong
views. With the break-up of the body, after death, he reappears in
hell. He lives there, he remains there, by means of whatever is the
food of hell-beings. This is an impossible place for that gift to accrue
to one staying there.
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(5b)"Then there is the case where a certain person takes life, takes
what is not given, engages in sensual misconduct, engages in false
speech, engages in divisive speech, engages in abusive speech,
engages in idle chatter, is covetous, bears ill will, and has wrong
views. With the break-up of the body, after death, he reappears in
the animal womb. He lives there, he remains there, by means of
whatever is the food of common animals. This, too, is an impossible
place for that gift to accrue to one staying there.

(5c)"Then there is the case where a certain person refrains from taking
life, refrains from taking what is not given, refrains from sensual
misconduct, refrains from false speech, refrains from divisive speech,
refrains from abusive speech, refrains from idle chatter, is not
covetous, bears no ill will, and has right views. With the break-up of
the body, after death, he reappears in the company of human beings.
He lives there, he remains there, by means of whatever is the food of
human beings. This, too, is an impossible place for that gift to accrue
to one staying there.

(5d)"Then there is the case where a certain person refrains from taking
life, refrains from taking what is not given, refrains from sensual
misconduct, refrains from false speech, refrains from divisive speech,
refrains from abusive speech, refrains from idle chatter, is not
covetous, bears no ill will, and has right views. With the break-up of
the body, after death, he reappears in the company of the devas. He
lives there, he remains there, by means of whatever is the food of
devas. This, too, is an impossible place for that gift to accrue to one
staying there.

(5e)"Then there is the case where a certain person takes life, takes
what is not given, engages in sensual misconduct, engages in false
speech, engages in divisive speech, engages in abusive speech,
engages in idle chatter, is covetous, bears ill will, and has wrong
views. With the break-up of the body, after death, he reappears in
the realms of the hungry shades. He lives there, he remains there, by
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means of whatever is the food of hungry shades. He lives there, he
remains that, by means of whatever his friends or relatives give in
dedication to him. This is the possible place for that gift to accrue to
one staying there.

(6a)"But, Master Gotama, if that dead relative does not reappear in
that possible place, who partakes of that gift?"

(6b)"Other dead relatives, brahman, who have reappeared in that
possible place."

(6c)"But, Master Gotama, if that dead relative does not reappear in
that possible place, and other dead relatives have not reappeared in
that possible place, then who partakes of that gift?"

(6d)"It's impossible, brahman, it cannot be, that over this long time
that possible place is devoid of one's dead relatives. [1]

But at any rate, the donor does not go without reward.

(07)"Does Master Gotama describe any preparation for the impossible
places?"

(8a)"Brahman, | do describe a preparation for the impossible places.
There is the case where a certain person takes life, takes what is not
given, engages in sensual misconduct, engages in false speech,
engages in divisive speech, engages in abusive speech, engages in
idle chatter, is covetous, bears ill will, and has wrong views. But he
gives food, drink, cloth, vehicles, garlands, scents, creams, bed,
lodging, & lamps to brahmans & contemplatives. With the break-up
of the body, after death, he reappears in the company of elephants.
There he receives food, drink, flowers, & various ornaments. It's
because he took life, took what is not given, engaged in sensual
misconduct, engaged in false speech, engaged in divisive speech,
engaged in abusive speech, engaged in idle chatter, was covetous,

bore ill will, and had wrong views that he reappears in the company
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of elephants. But it's because he gave food, drink, cloth, vehicles,
garlands, scents, creams, bed, lodging, & lamps to brahmans &
contemplatives that he receives food, drink, flowers, & various
ornaments.

(8b)"Then there is the case where a certain person takes life... has
wrong views. But he gives food... lamps to brahmans &
contemplatives. With the break-up of the body, after death, he
reappears in the company of horses... in the company of cattle... in
the company of poultry. There he receives food, drink, flowers, &
various ornaments. [2] It's because he took life... and had wrong
views that he reappears in the company of poultry. But it's because
he gave food, drink... & lamps to brahmans & contemplatives that he
receives food, drink, flowers, & various ornaments.

(9a)"Then there is the case where a certain person refrains from taking
life, refrains from taking what is not given, refrains from sensual
misconduct, refrains from false speech, refrains from divisive speech,
refrains from abusive speech, refrains from idle chatter, is not
covetous, bears no ill will, and has right views. And he gives food,
drink, cloth, vehicles, garlands, scents, creams, bed, lodging, & lamps
to brahmans & contemplatives. With the break-up of the body, after
death, he reappears in the company of human beings. There he
experiences the five strings of human sensuality [delightful sights,
sounds, smells, tastes, tactile sensations]. It's because he refrained
from taking what is not given, refrained from sensual misconduct,
refrained from false speech, refrained from divisive speech, refrained
from abusive speech, refrained from idle chatter, was not covetous,
bore no ill will, and had right views that he reappears in the
company of human beings. And it's because he gave food, drink,
cloth, vehicles, garlands, scents, creams, bed, lodging, & lamps to
brahmans & contemplatives that he experiences the five strings of
human sensuality.
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(9b)"Then there is the case where a certain person refrains from taking
life... and has right views. And he gives food, drink, cloth, vehicles,
garlands, scents, creams, bed, lodging, & lamps to brahmans &
contemplatives. With the break-up of the body, after death, he
reappears in the company of devas. There he experiences the five
strings of divine sensuality [delightful sights, sounds, smells, tastes,
tactile sensations]. It's because he refrained from taking what is not
given... and had right views that he reappears in the company of
devas. And it's because he gave food, drink, cloth, vehicles, garlands,
scents, creams, bed, lodging, & lamps to brahmans & contemplatives
that he experiences the five strings of divine sensuality.

But at any rate, brahman, the donor does not go without reward."

(10)"It's amazing, Master Gotama, it's astounding, how it's enough to
make one want to give a gift, enough to make one want to make an
offering, where the donor does not go without reward."

(11)"That's the way it is, brahman. That's the way it is. The donor does
not go without reward."

(12)"Magnificent, Master Gotama! Magnificent! Just as if he were to
place upright what was overturned, to reveal what was hidden, to
show the way to one who was lost, or to carry a lamp into the dark
so that those with eyes could see forms, in the same way has Master
Gotama — through many lines of reasoning — made the Dhamma
clear. | go to Master Gotama for refuge, to the Dhamma, & to the
community of monks. May Master Gotama remember me as a lay
follower who has gone to him for refuge, from this day forward, for
life."

Notes

1.The Vinaya counts as one's relatives all those related back through
seven generations past one's grandparents — in other words, all
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those descended from one's
great-great-great-great-great-great-great-grandparents.

2.Apparently, "ornaments" for poultry would consist of brilliant
plumage. Similarly, "ornaments" for elephants, horses, & cattle
might consist of attractive markings.
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